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AT

Rama spoke

&: P RO AIgeeaeads: B Aedfd Jafa Eeemieaeyas:|

Who makes the bodies with the mind, intellect, etc of conscious nature?
Who deludes the beings with the bindings of attachment, attraction etc?

afferara
Vasishta spoke

d BIRICd Hod WO Herad J AgdTd HdA HAGT Harad |

No one makes the body at anytime. No one deludes the beings ever.

ATTATHTCHT AT AR TRYA: AAIGIIRIUT FHagifeaar F2|

‘Bodha’ is like the light that reveals anything; and is self-revealed, and is not in need of any other light.
‘Bodha’ is the potential understanding-state that can understand anything.

‘Bodha’ is beginningless and endless; it stays as the existence-awareness in all.

This existence awareness (Bodha of the Self) exists as the world-awareness also, like the light revealing
other objects. Bodha exists in the form of many objects, like the waves forming in the water.

Il & faad fRREy: Ta arad 3efa ugedTgisied aXgd: |

There is no ‘outside’ as such. There is no ‘inside’ also. Some Bodha alone, rises as the outside.

(In a picture of the house painted on a paper, you see the inside and the outside of the house, though it is
only the paper all over.) Bodha is the central point of all the Jeevas (Hrdayam) (like the central luster point
of the sun for all the rays). The understanding (as Jagat) comes out of the heart (Brahman-point) like an
excellent tree rising from a seed.

MUEIdNG T4 FEIdAT Tgge TAFHAEAAAAT ATTHT>STBI Tehelpe|

Hey Scion of Raghus! This Vishva stays inside this Bodha only; and becomes revealed like a statue
conceived inside a pillar. The statue is not outside of the pillar, but is made of the pillar only.
(The understanding power alone exists as the understanding of the world.)

AT TecRIcHp A GABTelcl: AIUTHIGUHIOT STGd UGEATH |37FAT W bl HTeddl
AIHATETT: ATFTAT GLAIDBEY Fl: fhelrdTfcd arAAT: [GBTAThATA IR & AT UG,
SRrTeTTeREarRfed a T qeIdda|

(Worlds that rise as various mind-fields, are just the various fragrances rising from the same ‘Bodha-state’.
These mind-worlds are not situated at distances.

Here, now, inside that Self-state deep within you, exist all the worlds of all the Devas, Gandharvas, etc.
Countless worlds exist in the Bodha (Self), like countless statues inside the pillar.

The statue that gets conceived, refers to the Jeeva that conceives a world of its own.

Conceptions are not far or near, but are instantaneous and are not divided by space or time.

Duration of time, distance in space are all conceptions only, and differ according to the higher or lower level
of the conceiving Jeeva.)

Understand that this Jagat is just the ‘spread-out of the fragrance of the limitless Bodha in the form of
‘inside’, ‘outside’ and ‘time and space.

‘Here itself’ (in the Self) is the Bodha as the other world; see it with the knowledge-eyes.
Just be rid of all Vaasanaas of differences of space, time etc, and stay as the ‘Bodha-state’ alone.
How can any ‘Vaasanaa of distance and duration’, taint this Bodha?
Bodha itself rises as the factors of time, space, action, sight, forms, mind-function etc; yet such sound-forms
like ‘place and time’, have no relevance in the Bodha-state. Though space and time do not exist, Bodha is
not emptiness also. (Time is some Bodha; distance is some Bodha; but pure Bodha is not in space or time.)
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U¢ Uefdgda dfRfRA-a@iaNdcggon AedeATARAAN o T[T § dRIFHRAGAITAATAAT:
URITed o dHATelh & harad e |TgeATAUTA TSI HI AT SRR 6T R

Raaghava! Such an established state in pure Bodha is possible only for those who realize it as the Self.

For they see what really is; and do not experience the conceived worlds as real, like not seeing the statues
that are conceived in the pillar as real. They are out of the mind-conceived worlds.

Others cannot grasp it, since they are stuck to the realness of their dream-worlds. Those who are stuck inside
the deep dark unstable hollow hole of ‘I’ ness, can never have such a vision ever! For a Knower, the entire
perceived world with its fourteen species of beings humming like fruit-flies, is seen as his own body; for he
sees Bodha alone as his body also, which is like the limitless expanse of space and time.

BROTHTA: GG F T AT 1ITE BROT a7 TAAEIHAT A
Ife FIcpRO F U PRUTARY &l [FRIAGTAFAIGHTIHAAGAT |

(Is the Jagat an effect caused from Brahman?)

Since Bodha alone is the Jagat, the Jagat has no cause. (The tree you see in the cloud can have no cause.)
Since there is no cause, the Creation does not rise or set.

World is conceived newly at every instance of perception through the Vaasanaa-agitations.

If the world is an effect, then the effect always takes on the nature of the cause.

(The golden bracelet is gold in essence.)

Even then, there is no difference in seen in the Bodha and the world; both are Knowledge-states only.

If you argue that the effect (the world as it is, like a design or plan) stays inside the cause (as unmanifest),
then what is its cause then?

Therefore, any sort of causality theory has no relevance, in the state of Reality.

We perceive the Jagat as real; and believe it to be the effect of some cause.

But the Jagat is not really existent; it is proved so through Vichaara.

Therefore what is not existent cannot have a cause as such.

eI AN ITFIadeT: EUAT: Seoaadaey SoTcadgI T

In the calm ocean, the waves and whirlpools are there (as possibilities), but are not there also.
In the unperturbed Brahman also, the Jagat, Chitta etc exist in the same way; as possibilities only.

FdicHdrae s&T TUvs th 3d AT AATHIUSCH gha JUTed: REudwums]|

The taintless Brahman alone is everything as the knowledge-expanse.

Brahman is like some formless clay lump that exists as the various vessels made of clay (like all the
possibilities that the clay can exist as). Brahman is like some formless gold lump that exists as the various
ornaments made of gold (like all possibilities that the gold can exist as).

Gold and clay given in the example have limited possibilities; but the possibilities in Brahman are limitless.

TIPS T TG STHICAT R TSI chlel Sed Fate: Hedraared:|

RIAATTTA g HITONFGa AT ST EICATAINT TaaRTdeheliepa# |

At the time of dreaming, the dormant Vaasanaas keep producing world-experiences, since the agitating mind
is not restrained; and the dream is experienced as the waking state only, while dreaming.

When the supreme truth is realized, and the mind is in full restraint, the Knower wakes up from the dream of
the waking state itself. The waking state becomes understood as the dream-state, and remains shattered to
pieces through the Vichaara process. The world is understood as the mind-state only, that is as unreal as the
cool waters of the mirage river.

YT HAT €T SeaddT T Woaed [qasaied Idehrel Sardear: |FAT TforgARe gl

TAATHAT TUT AT MFAHHIE ST |

Through the attainment of the correct knowledge, all the elements along with his own body lose their solidity
and melt off like the clouds at the end of monsoon. By the realization of Truth, the Jagat will drop its hold,
and melt off along with the ‘I’ in the Self, like the cloud which has started to melt off turns into the clear sky.




REHACTSAT HIOUIFIAAT Yef: HEGRIATAT Arargerfcd I

By the very touch of the autumn, the clouds melt off.

At the very moment of reasoning, the mirage loses its realness.

At the very rise of ‘Bodha’, the perceived phenomenon also melts off, by revealing its unreal nature.

IUT AT i gavul gafdeyd tehdl Iifd e dar gaaraaes|

Gold or ghee or wood dropped inside the blazing fire become one with the fire; so also, the world, the Chitta,
and the objects become one with the Bodha, inside the blazing fire of Bodha (Aatman-awareness).

YT A Ausaeal ey emregfe: e Nfae gar fuem:|

The binding of the solidity of all the three worlds entirely dissolves off through the correct understanding,
like in the case of a child whose fear of a ghost in a house is removed by proper explanation.

NIRRT TITRATCHATCHTA STITTeddTedr HATaT Uusaes: fhalld o&:|

The Bodha which is of endless nature, through itself, in itself, shines as the world, mind and ignorance.
Where indeed is there any solidity?

TUTENUAAAE SHTeadidaliGd dgared I AIMicqusaeydy B
The ‘not knowing of the Bodha’ itself, rises as the Jagat and Chitta.
That goes off through Bodha (through Vichaara). Where indeed is there any solidity?

STerfd ugaIic=d ScEataradId: W deadiafd g gafFariaaer | auieyd g aaride
Teafd fada Sereprenear |t fAfad tHadqIsmrdd faaner Fatard derd feud afiramor
Rcprel S degdl T0: 190 UeladT I1ar TeIaedy: feyar U wacar sa aRerar 9 Faged
faafper: |ra frer Farcafasnfea: Fafqvades guaamranad dearsTedrca=TsTdd |

The waking state also discards its hardness of solidity in the dream-experience and loses its solidity, like the
gold melting off in the fire. The dream-state continues with no solidity in the waking state also, but because
of the long duration, appears as if solid.

Bodha alone becomes dense (solid-like), as it is, producing both the states of the waking state and dream,
without any space and time as such; like making various shapes out of the raw gold.

Through Vichaara practice, the waking state loses its solidness and becomes essenceless, like the moisture
drying up at the end of the autumn.

The grandeur of perceived world attains a completely worthless state, though it is seen as existing; and is
understood as dream-like, and has no taste for the discriminating Knower.

How can one have taste for the worldly things, once his intellect is stabilized in the ‘Supreme Knowledge
state’? What level is the ‘Aatman-state of completeness’ and what level is the ‘lowly worldly state seeking
pleasures of the family, objects etc’? How can they both be the same ever?

It is like saying that sleep is the waking state, or that an insane mind equals the sane mind!

R feqar TaaaEcaAfa fBua serde gearded: Fcagfeicadd |Hed Faedsacante
HAAT HETHAA IOV TAATT QIR [HeAgg! Taellearar SoreuRafa e

ST ST HATIUSTCHTFRIcH b |

When the Jagat is understood as the mirage produced by the mind, and is an illusion only, and is some
dream-like existence only, the realness in the objects vanishes completely.

Hey Rama of great intellect! Who can be attracted by the objects which are not there at all as real (but are
just momentary flashing pictures only), like the waters of the mirage River though seen do not attract a man
who knows that they are not real. When the realness felt in the Jagat-state gets dissolved off, the world loses
its solid nature for the Knower who is established in the ‘quiescent state of Brahman’. The world appears to
him, as empty as the ‘light coming out through the netted window (made of variegated shapes)’.




STl aEdd: YA RATAeAddd FRTHATCHAT Ao S UrETGAHTE=T |

Jagat is just a changing pattern of sense-data, and the story imagined in them.

The taste for objects (inert and living) are just illusions made up by the mind (as if some inert sense pattern
will produce some joy). The Knower who is awake to the Truth, regards all the objects as emptiness only
(like the forests conceived in the empty sky), and sees no taste in any sensed pattern.

IJeafecafd faard aAueTar $a: & Fatd uRE FatAeAfRaEgd|
FaeATfga aR=TaGar Tafedadd GEeRIGRANIIToe: Jadd|

When one understands something as non-existent, why will he strive for attaining it? Who will go after the
gold that is seen in the dream, when he wakes up and understands that the gold was just a part of the dream?
When the world is understood to be dream-like, then the taste in the objects is no more there for a Knower.
The ‘knot of Ahamkaara’ which binds the ‘seer, seeing seen states’ breaks off, at the instance of Realization.

AR MedAa AaomeRfa: gt AN faRmmE: aeafeaefa gedr: |

The man, whose intellect is stabilized by the correct knowledge, has no attachment towards the people or
objects of the world, his mind remains quiet and motion-less, he is freed of the ‘I-ness, feels fulfilled always,
is without any attraction towards anything, is freed of all anxieties, and remains always silent within as the
‘unbroken state of contemplation’.

W ARG Id arET gideiad RraErar gfdelarar uSaeiemEar J2am|

When the attachment and attraction to the objects vanishes by understanding the tastelessness in them, the
Vaasanaa for the realness of the world also subsides, like the lamp emits no more shine, when the flame is
extinguished.

TSN HATS NH TIT Hfed®U TPt TeUTAIR J2AT|
Because of the rise of ‘Aatma-Bodha’, the entire world looks like an illusory city of Gandharvas made of
emptiness, and appears light and non-solid like the ‘light the coming in through the window’.

AAICHTE o RN o e o T deed HcTedURUIAS URI=UIT Tcues |
IT ATCH J Y8 T F SHIche J I F Raedeadh: gd aiffa ganfeyas|
HFAICATSTHIET AACETHUNIT 16T Yedd el YA & faaa|
HIASHAUTARFITCHAT AR fATauaraase: Ry varcadca : |

HEINAHAT AN fARuedl a1a: Aoh: FERSAY: FAVTHAAIT: |

Bodha (Knowledge-vision) does the magic of changing the vision completely.

All that was real and solid instantly turns into unreal and non-solid.

The Knower does not see anything at all as ‘any thing’.

He does not see the Self as separate, and has no need to prattle ‘I am all’.

He does not see just the empty space, because of the world seen as unreal.

He does not see complete emptiness also. He sees always that supreme alone.

He does not get affected by any picture that rises as his perception-scene.

There is no Aatman; no void; no world phenomenon; no illusory vision rising from the mind-perception.
(All these are just words with meaning, and have no relevance in the state of Reality.)

Everything appears as it is (with the blindness of ignorance removed).

All that is solid like the land, objects etc lose their solid nature, in eyes of the Knower, by the rise of the
Supreme Knowledge.

Emptiness alone is experienced (as it is), and the world though seen is non-existent for him. He remains
quiet in his unshaken Samaadhi-state, pure and taintless like the space, without attachment to anything or
anyone. Though seen as existing with some form, he does not exist as any one (as some identity).

His mind is set; he is silent within; everything that is unreal stays blocked for him; he has crossed over the
Ocean of Samsaara; has reached the end of all the actions and their results (connected to the world).




AFHAATITARRITUTROTIR WHAAAA FITelfd o AeAHb oS fAaaraafy|

The ‘extremity of ignorance’ is when one is always moving towards the ‘body and its connected people and
the objects, the affairs of the world, the space that holds all these, and the solidity as seen in the mountains’.
(Ignorance exists as ‘I am the body; am born to some parents; this is my family; these are my possessions;
this space extends holding the entire creation as a solid phenomenon; the world is diamond-like solid with its
huge mountains and Oceans; the time and place are real and fixed; and so on.)

When this ‘Parama Ajnaana’ dissolves off at the rise of Bodha; all that is seen as the world also stays
dissolved, though still seen as existing.

HeMecT: 0N ITfodfdehetd: FIFTARAY: WAAAHIGA AL TAgTiea=raror: |
With all his mental faculties quietened; with all the perturbations dissolved completely; remaining only as

the essence of one’s own Self-state; completely satisfied by the Supreme nectar of quiescence; the Yogi
stays without any superimposed sheath of Gunas or Koshas; and is Brahman-state itself.




